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Theology 3: Man, Sin, and Salvation 
Western Reformed Seminary 
John A. Battle, Th.D. 
 
 

CHAPTER 6 
 

EFFECTS OF SIN 
 
 
 
 [For bibliography, see beginning of ch. 5] 
 
Immediate effects of sin on humanity 
 
 WCF 6:6, WLC 27-29, WSC 19 
 
 Alienation, guilt, misery, wrath of God, death 
 
 —See discussion in ch. 4, “Immediate Consequences of Adam’s Fall” 
 
 
Spread of sin to all mankind 
 
 Isa 53:6, all have gone astray 
 
 Isa 64:6, all righteous deeds as filthy rags 
 
 Rom 3:19, whole world guilty before God 
 
 Gal 3:22, Scriptures conclude all under sin 
 
 Jas 3:2, in many things we all offend 
 
 1 John 1:8, if we say we have no sin 
 
 1 John 5:19, whole world lies in wickedness 
 
 Only exception—Jesus Christ, the only sinless human; 
 

Cf. WSC 16, Did all mankind fall in Adam's first transgression?  A. The covenant 
being made with Adam, not only for himself, but for his posterity; all mankind, 
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descending from him by ordinary generation [rules out Jesus], sinned in him, and 
fell with him, in his first transgression. 

 
 
Original sin 
 
 
Definition 
 
 WCF 6:3-4, WLC 25, WSC 18 
 
 Consists in original guilt for Adam’s first sin, and in original corruption of nature, 

inherited through parents. 
 
 Earlier reformers (e.g., Calvin), inherited depravity alone 
  
 Later, both guilt and depravity (Westminster standards); cf. WSC 18: 
 

“Q.  18.   Wherein consists the sinfulness of that estate whereinto man fell? 
 
“A.   The sinfulness of that estate whereinto man fell, consists in the guilt of 
Adam's first sin, the want of original righteousness, and the corruption of his 
whole nature, which is commonly called original sin; together with all actual 
transgressions which proceed from it.” 

 
 
Scriptural evidence 
 
 [Cf. Hodge 2:237] 
 
Gen 8:21, every inclination of his heart is evil from childhood  
 
Ps 51:5, a sinner from birth, sinful from the time my mother conceived me 
 
Ps 58:3, from the womb they (the wicked) are wayward 
 
Prov 22:15, folly bound up in the heart of a child 
 
Cf. Eph 2:3, by nature children of wrath 
 
Cf. Hodge 2:198-200, for biblical examples of children suffering for sins of parents (contra 

“unfair” argument) 
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Definition of imputation 
 
 
Scriptural meaning of term impute 
 
bv5j6 j6v5b, think, account, regard, reckon 
 
 Gen 15:6, he credited it to him (Abram) as righteousness 
 
 Lev 7:18; 17:4; Num 18:27, 30, guilt or sacrifices credited  
 
 2 Sam 19:19 (Heb. 20), Shimei—not hold me guilty  
 
 Job 19:11, he counts me among his enemies 
 
 Job 41:27 (Heb. 19), leviathan—iron he treats like straw 
 
 Ps 32:2, whose sin the Lord does not count against him 
 
 Ps 106:31, it was credited to him (Phinehas) as righteousness  
 
 Prov 27:14, blesses . . . will be taken as a curse 
 
 
logi/zomai logizomai, count, account, regard, reckon 
 
 Luke 22:37, he was numbered with the transgressors 
 
 Rom 2:26, regarded as though they were circumcised 
 
 Rom 4:3, 4, 5, 6, 9, 10, 11, 22, 23, 24, “credited, count” —sins and righteousness 
 
 Rom 6:11, count yourselves dead to sin 
 
 Rom 8:36, we are considered as sheep to be slaughtered 
 
 Rom 9:8, regarded as Abraham’s offspring 
 
 1 Cor 4:1, regard us as servants of Christ 
 
 2 Cor 5:19, not counting men’s sins against them 
 



 

 
 
 6.4

 2 Cor 10:2, people who think we live by the standards of this world  
 
 Gal 3:6 (and Rom 4:3ff; Jas 2:23), Abraham . . . it was credited to him as righteousness 

(quoting Gen 15:6) 
 
 2 Tim 4:16, may it not be held against them 
 
 
e'lloge/w ellogeo, charge to account 
 
 Rom 5:13, sin is not taken into account when there is no law 
 
 Phlm 18, charge it to me 
 
NOTE—Either good or bad may be imputed, and the thing imputed may or may not be 

consistent with the person’s previous or present character.  Impute is not the same as 
infuse, but refers to the person’s standing in the mind of another. 

 
 
Theological definition of imputation 
 
1.  Imputation of sin 
 
 God officially recognizes us as sinful and guilty, with a judicial obligation to satisfy 

divine justice; cf. ch. 5, reatus actualis, “actual (imputed) guilt.” 
 
 The basis of this imputation is not stated by the term itself.  It might be the actual 

sinfulness of the person, or the person’s guilt derived from the sin of his representative.  
 
 
2.  Imputation of righteousness 
 
 God officially recognizes his people as righteous, with a judicial right to his promised 

blessings. 
 
 The basis of this imputation is the righteousness and substitutionary atonement of Christ 

(cf. Rom 3:23-26; 4:5; 5:8-9).  
 
 (For more information, see later, “Justification”) 
 
 
Origin of imputed sin 
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1.  Imputation limited to human race, not from angels 
 
2.  Adam’s sin is pictured in Scripture as the source of sinfulness and guilt for the entire human 

race (Rom 5:12-19; 1 Cor 15:21-22) 
 
3.  Sinfulness and guilt begins at conception, and is universal—evidence of its origin with 

Adam’s sin (cf. above, ch. 3, “Scriptural Evidence for the Covenant of Works”) 
 
4.  The principle of the solidarity of the race is familiar throughout Scripture, with examples in 

families, tribes, nations 
 
5.  Rom 5:12-19 especially emphasizes Adam’s responsibility for imputed sin. 
 

12 Therefore, just as sin entered the world through one man, and death through sin, 
and in this way death came to all men, because [“so that”] all sinned -- 13 for before the 
law was given, sin was in the world. But sin is not taken into account when there is no 
law. 14 Nevertheless, death reigned from the time of Adam to the time of Moses, even 
over those who did not sin by breaking a command, as did Adam, who was a pattern of 
the one to come.  [qualified in next verses] 
 15 But the gift is not like the trespass. For if the many died by the trespass of the 
one man, how much more did God’s grace and the gift that came by the grace of the one 
man, Jesus Christ, overflow to the many! 16 Again, the gift of God is not like the result of 
the one man’s sin: The judgment followed one sin and brought condemnation, but the gift 
followed many trespasses and brought justification. 17 For if, by the trespass of the one 
man, death reigned through that one man, how much more will those who receive God’s 
abundant provision of grace and of the gift of righteousness reign in life through the one 
man, Jesus Christ.  
 18 Consequently, just as the result of one trespass was condemnation for all men, 
so also the result of one act of righteousness was justification that brings life for all men. 
19 For just as through the disobedience of the one man the many were made [“were 
constituted] sinners, so also through the obedience of the one man the many will be made 
[will be constituted] righteous.  
 

 v. 12, through one man 
 v. 14, death results from Adam 
 v. 15, the trespass of the one man 
 v. 16, one man’s sin . . . one sin 
 v. 17, the trespass of the one man . . . death reigned through that one man 
 v. 18, one trespass 
 v. 19, disobedience of the one man 
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Syntactical construction of Romans 5:12-19 
 

(Cf. John Murray, Imputation of Adam’s Sin, pp. 7-8) 
 

 
12 Dia. tou/to w[sper1 diV e`no.j avnqrw,pou h` a`marti,a eivj to.n ko,smon eivsh/lqen kai. dia. th/j 

a`marti,aj o` qa,natoj( kai. ou[twj2 eivj pa,ntaj avnqrw,pouj o` qa,natoj dih/lqen( evfV w-|3 pa,ntej 
h[marton\ 

 
 

13  a;cri ga.r no,mou a`marti,a h=n evn ko,smw|( a`marti,a de. ouvk evllogei/tai mh. o;ntoj 
no,mou( 14  avlla. evbasi,leusen o` qa,natoj avpo. VAda.m me,cri Mwu?se,wj kai. evpi. tou.j mh. 
a`marth,santaj evpi. tw/| o`moiw,mati th/j paraba,sewj VAda.m o[j evstin tu,poj4 tou/ me,llontojÅ 

 
 
15  VAllV ouvc w`j to. para,ptwma( ou[twj kai. to. ca,risma\ eiv ga.r tw/| tou/ e`no.j 

paraptw,mati oi` polloi. avpe,qanon( pollw/| ma/llon h` ca,rij tou/ qeou/ kai. h` dwrea. evn 
ca,riti th/| tou/ e`no.j avnqrw,pou VIhsou/ Cristou/ eivj tou.j pollou.j evperi,sseusenÅ 16  kai. 
ouvc w`j diV e`no.j a`marth,santoj to. dw,rhma\ to. me.n ga.r kri,ma evx e`no.j eivj kata,krima( to. 
de. ca,risma evk pollw/n paraptwma,twn eivj dikai,wmaÅ 17  eiv ga.r tw/| tou/ e`no.j 
paraptw,mati o` qa,natoj evbasi,leusen dia. tou/ e`no,j( pollw/| ma/llon oi` th.n perissei,an th/j 
ca,ritoj kai. th/j dwrea/j th/j dikaiosu,nhj lamba,nontej evn zwh/| basileu,sousin dia. tou/ 
e`no.j VIhsou/ Cristou/Å 
 
 
18  :Ara ou=n w`j5 diV e`no.j paraptw,matoj eivj pa,ntaj avnqrw,pouj eivj kata,krima( ou[twj 

kai. diV e`no.j dikaiw,matoj eivj pa,ntaj avnqrw,pouj eivj dikai,wsin zwh/j\ 19  w[sper ga.r dia. th/j 
parakoh/j tou/ e`no.j avnqrw,pou a`martwloi. katesta,qhsan6 oi` polloi,( ou[twj kai. dia. th/j u`pakoh/j 
tou/ e`no.j di,kaioi katastaqh,sontai oi` polloi,Å 
 
 

                                                 
1 starts comparison 
2 “and thus”; does not close comparison; would expect ou}twv kai/ (cf. v. 15) 
3 lit. “upon which” = “so that”—expresses result, better than “because” 
4 clarification follows 
5 fully constructed comparisons in vv. 18-19 
6 “constituted” better than “made” 
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Nature of mankind's union with Adam 
 
 —This question closely linked to realism-traducianism-creationism debate; cf. ch. 2, 

section “Origin of the Soul” 
 
 
Realistic union 
 
1.  Definition 
 
 Adam included all human nature within himself.  Each person now is an individualized 

part of human nature.  Each person thus was present with Adam, took part in his sin, and 
is guilty for that participation. 

 
 View seeks to defend God’s justice and shield him from charge of arbitrary justice 
 
 Held by W. G. T. Shedd; sympathetic discussion by Berkouwer, Sin, ch. 13 
 
2.  Difficulties 
 

1) Still a problem for arbitrariness, since persons not individualized in Adam, not able to 
decide individually 

 
2) Was Jesus’ human nature present in Adam?  If so, it would share his pollution and 

guilt. 
 

3) Does not follow parallel between Adam and Christ in 1 Cor. 15 and Rom. 5 
 
 
Seminal union 
 
1.  Definition 
 
 Adam is the natural root of mankind, thus it is natural that his sin would be passed down 

to his descendants.  Cf. principle of Abraham and Levi in Heb. 7:9-10.  
 
 View of Augustine, Calvin; cf. WCF 6:3, “They being the root of all mankind, the guilt 

of this sin was imputed, and the same death in sin and corrupted nature conveyed to all 
their posterity, descending from them by ordinary generation.” 

 
2.  Difficulties 
 

1) For arbitrariness, same difficulty as realistic view argues against 
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2) Other sins of Adam and of other ancestors not imputed to posterity 

 
 
Representative union 
 
1.  Definition 
 
 Also called federalism 
 
 Adam was mankind’s representative in the covenant of works.  By God’s ordination, his 

descendants were to share his blessing or guilt.  Applied to the probationary period only. 
 
 God’s judgment on Adam’s sin includes two parts: (1) guilt for that particular sin 

imputed to all descendants, (2) polluted nature transmitted to all descendants.  Mediate 
view denies #1; cf. next section. 

 
 View of more recent Reformed writers, Hodge, Murray.  Cf. WLC 22, “The covenant 

being made with Adam, as a public person . . . ,” and less precisely in WSC 16. 
 
2.  Main difficulty 
 
 Must wrestle with the arbitrariness accusation; cf. Berkouwer, ch. 14, “Federalism” 
 
 But note, for verses such as Deut 24:16; 2 Chr 25:4; compare other verses, such as Exod 

34:7; Num 14:18; Deut 5:9. 
 
3.  Advantages 
 

1) Closest view to parallel between Adam and Christ, especially in Rom 5:12-19 
 

2) Explains why each individual guilty for only his own sins and for sin of Adam (not of 
other ancestors) 

 
 
Nature of imputation 
 
 
Imputation of pollution and its resulting guilt  
 
 General agreement among Reformed theologians on fact of this imputation 
 
 Some disagreement on mode of this imputation: 
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  Creationists—imputed individually after creation of soul, as judgment for sin of 

Adam 
 
  Traducianists—imputed mediately through pollution of parents, the whole 

process being a judgment for sin of Adam, as well as a natural 
consequence 

 
 
Imputation of guilt for Adam’s first sin 
 
1.  Considerable difference of opinion on this point  
 
 Reformed writers differ.  See, for example, how later writers have categorized Jonathan 

Edwards (Berkouwer, p. 454): 
 
  Edwards—mediate: Cunningham, Hodge, Bavinck 
 
  Edwards—immediate: Warfield, Murray, Berkouwer 
 
 
2.  Mediate imputation 
 
 Individuals held responsible and guilty for their own pollution and sin.  The corrupt 

nature derived from Adam is the grounds for God’s condemnation. 
 
 View of La Place; cf. Cranfield on Rom 5:12 
 
 
3.  Immediate imputation 
 
 Individuals held responsible and guilty for original sin of Adam as their representative, 

and in addition for their consequent corrupt nature, pollution, and sin.  Their corruption is 
actually a judgment against them for Adam’s sin. 

          
 View of Hodge, Murray, Hoekema (uses term “direct imputation”) 
 
 Cf. WCF 6:3, “the guilt of this sin was imputed . . . to all their posterity”; and WLC 22 

and WSC 16, “all mankind . . . sinned in him” 
 
 
4.  Teaching of Rom 5:12-19 
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 See esp. Murray, Imputation of Adam’s Sin (cf. chart of Greek of Rom. 5) 
 

1) Death and condemnation, result of one sin of one man, Adam 
 

2) Men constituted sinners; cf. Hodge on Rom 5:19 (Gk. kaqi/sthmi kathistemi, better 
translated “constituted” than “made,” pp. 173-76) 

 
3) Emphasis on death without personal sin (cf. children) 

 
4) Parallel to Christ: our justification rests on his act of righteousness, not our own 

infused righteousness 
 
 
Summary of traducianist vs. creationist explanations of guilt and corruption 
 
Traducianist:  Guilty  Immediately because of Adam’s sin 
     Also because of own corruption 
 
   Corrupt Mediately through their parents 
 
Creationist:  Guilty  Immediately because of Adam’s sin 
 
   Corrupt Immediately (by fiat) because guilty of Adam’s sin 
 
 
Total inability 
 
 WCF 6:4, 9:3, WLC 25, WSC 18  
 
 Cf. Canons of the Synod of Dort, Third Head, “The Corruption of Man,” in Schaff, 

Creeds of Christendom 3:587-88 (ET); Murray 2:ch. 9 
 
 
Definition 
 
Note esp. WCF 9:3, “Man, by his fall into a state of sin, hath wholly lost all ability of will to any 
spiritual good accompanying salvation, so as a natural man, being altogether averse from that 
good, and dead in sin, is not able, by his own strength, to convert himself, or to prepare himself 
thereunto.” 
 
Total inability, or total depravity, does not mean that the person is as bad as he can possibly be.  
Rather, it means that his entire person is affected and defiled by sin.  All aspects of his life—
heart, mind, will, body—are corrupted by sin.  He is not able to desire genuinely to come to God 
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or to do good works.  The apparently good works he may do are actually undertaken for wrong 
motives, not the glory of the true God. 
 
For the will’s relation to the nature, see above, ch. 4. 
 
 
Biblical support for the bondage of the will in the state of sin 
 

[Cf. Erasmus, who wrote the Freedom of the Will against Luther’s views; and Luther’s 
reply, the Bondage of the Will] 

 
John 6:44, “No one can come to me unless the Father who sent me draws him” (e{lkw helko, 
“draw, drag, draw out [a sword]”) 
 
Rom 3:10-12, “As it is written: ‘There is no one righteous, not even one; there is no one who 
understands, no one who seeks God.  All have turned away, they have together become 
worthless; there is no one who does good, not even one.’“ (quoting Ps 14:1-3; 53:1-3) 
 
Rom 5:6, “When we were still powerless, Christ died for the ungodly.” 
 
Rom 8:7-8, “Because the sinful mind is hostile to God.  It does not submit to God’s law, nor can 
it do so.  Those controlled by the sinful nature cannot please God.” 
 
1 Cor 2:14, “The man without the Spirit does not accept the things that come from the Spirit of 
God, for they are foolishness to him, and he cannot understand them, because they are spiritually 
discerned.” 
 
Eph 2:1-3, “You were dead in transgressions and sins, . . . gratifying the cravings of our sinful 
nature and following its desires and thoughts (lit. ta\ qelh/mata ta thelemata [the things willed] 
of the flesh and of the mind).  Like the rest, we were by nature (fu/sei phusei) objects of wrath.” 
 
 
Objections to doctrine of inability 
 
 [Outline of Murray 2/86-89] 
 
1) Difficult to reconcile with commands of God; shouldn’t they presuppose human ability? (cf. 

John 10:25-26, “you do not believe because you are not of my sheep”) 
 
2) Inconsistent with the use of means 
 
3) Encourages delay and hinders evangelistic spirit 
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Murray deals adequately with these objections.  Note his conclusion: “This doctrine does not 
hinder evangelism.  One of the greatest hindrances to the spread of the gospel is the lack of it.  It 
is only on the presupposition of total depravity and complete human impotence that the full glory 
and power of the gospel can be declared.”  (see also John Gill, The Cause of God and Truth [an 
excellent and classic defense of Calvinism]) 


